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The Orthodox view of the Church of South India has not been 


Dr. George Florovsky. The Very Reverend George Florovsky, 
D.D., was born in South Russia and educated at the University 
of Odessa. After lecturing in Prague, he became Professor of 
Patrology in the Russian Theological Academy, and succeeded 
the late Fr. Serge Bulgakov as its Rector. - During the last war 
he was in Czechoslovakia, but left Europe to become Dean of the 
~~ Russian Orthodox Theological Academy in New York. He is a 
first-class scholar and the author of good books on Patrology.and 
of the monumental Ways of Russian Theology now translated into 
French by the Paris Dominicans. He was.one of the outstanding =~ 
figures at the recent meeting of the World Council of Churches at 
Amsterdam and made a notable contribution to the theological 
section of its Report. | | 
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officially expressed, but we are privileged to print on page 60 an 
article on that Church by the distinguished Orthodox theologian, 
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The Bombay Diocesan Council, niceting in the last week of 
February, passed the following resolutions: “‘ That this Council 
earnestly desires that full communion may be established between 
the Church of India, Burma, and Ceylon and the Church of South 
India, and in order that these objects may be achieved as soon as 
possible it requests the Episcopal Synod to use its influence with 
the authorities of the Church of South India to obtain the _re- 
drafting of the statement of the Faith of the Church so as to place 
its adherence to the historic faith of the Church Catholic beyond 
question, and to make such other alterations in the Constitution 
as were considered to be necessary by the Lambeth Conference of 
1948 before the two Churches can be in full commtnion with one 
another ; and this Council respectfully asks the Bishop to bring 
its request to the notice of the Episcopal Synod and the General 
Council. 


‘That inasmuch as'the Archbishop of Canterbury has stated 
that the Church of South India has departed in certain respects 
from Anglican principles, this Council asks that those who have 
become members of the Church of South India should be required 
to take the oath and declaration set forth in Canon II of Chapter 
III of the Constitution, Canons and Rules of the Province before 
exercising their ministry in-the Church of India, Burma, and 
Ceylon ; and this Council respectfully asks the Bishop to bring 
its request to the notice of the Episcopal Synod and the General 
Council.”’ | 

These resolutions were proposed by Fr. Williams, Provincial 
Superior of the S.S.J.E. in India, and seconded by Canon Bolton, 
Chaplain of the Cathedral. The first was carried unanimously : 


the second was carried by 28 votes to 3 in the House of Clergy, and | 


by 24 to 12 in the House of Laity, although the Bishop made a 
special appeal from the Chair that the Council should not vote 
for it. 

The oath referred to is that of canonical obedience, the declara- 
tion that “ concerning matters of faith and the formularies of the 
Church ’’, which are ae of any clergyman about to be 
licensed to officiate. 

* * * 
' “*The Anglican ’’ is a new monthly publication which has 
reached us from Ceylon. The Editorial in its first issue, dated 


December, 1948, states that it aims iter alia at “‘ preventing by 
every means in our power the dispersal and disappearance of 


Ecclesia Anglicana from this our Lanka ”’, and “ being loyal to the 
One Holy Catholic and Apostolic Church by being phe sole who . 


loyally hold fast.to the Faith that has been committed to our 
trust and by being faithful in handing it down to those who come 


after us.’ 


The paper is seininly opposed to the present Scheme of Church 

Union in C ey lon, which, it holds, would “ shatter our Apostolic 
unity "and “ break up our Anglican tradition ”’ 
In the third issue of the paper there is printed a Memorial to 
the Bishop in opposition to the Proposed Schertie of Church Union 
in Ceylon, which, it says, “, would leave us shorn ef the riches of 
our great inheritance and impoverished by the loss of our Epis- 
copal connections "’. The Memorial was still open for signature, 
so we do not know how widely it has been oo lea 


Episcopal propegende in favour of the Church of South India 
continues- unabated in this country, and certainly those who 
think that that experiment in union is one that deserves support 
have every right to say so and to do what they can to help it. 
But it is a pity that they cannot do it without misrepresentation 
of the decision which was reached by the Standing Committee of 
the S.P.G. in a properly constitutional manner, and without 
attributing improper motives to those who are opposed to the 


-union. We wonder if these English Bishops who are so enamoured 


of the Church of South India realize that it is not quite so devoted 
to them as they seem to think it ought to be. In the September, 
1948, issue of The South India Churchman the ex-Anglican Bishop 
of Madras, now Moderator of the C.S.I., writing about the Lam- 
beth Conference Report, said: ‘If one may be permitted a 
general comment on so short a study of the document, it is that 
the approach still seems to be far too much dominated by the 
unconscious assumption that Anglicanism is, if not the final form 
of Christianity, so much more nearly so than any other that it can 
be used as the standard of comparison. . 

‘‘ The Church of South India is quite definitely not prepared to 
purchase closer fellowship with the Churches of the Anglican 
Communion, much as it desires, if that is only to be had-at the 
price of separation from the great non-episcopal Churches to 
which it owes so much and with which it already enjoys full 
fellowship and communion.” | 


* * * * 


Subscribers who last month received a pink form to remind 
them that their subscription ends with this issue of /aith and 
Unity have in the majority of cases already renewed their sub- 
scriptions, and we are grateful to them for having acted thus 
promptly. But there are still those who have not yet done so, | 
and it will be a great help if they will please do it now and so 
avoid the need of a second reminder being sent. Receipts for 
amounts under ten shillings will be enclosed with the next issue 
of Faith and Unity sent out after the subscription has been 
received. 
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THE CHURCH .SOUTH INDIA 


No Church of the Orthodox East has, up to the present time, 
made any official profiouncément on the scheme of reunion, now 
enacted ‘in the inauguration of the Church of South India. Nor 
was the scheme ever examined and discussed in the East by any 
competent authority. An Orthodox theologian, in his personal 
capacity, therefore, can offer no more than his private comments 
and considerations. Yet there are certain points in the scheme 


on which, probably, all the Orthodox will agree. 


No TrvE Unity or FAITH 


First of all, the ethos itself of the South Indian scheme is utterly 
uncongenial to the Orthodox mind. In the Orthodox conception 
of reunion, a comprehensive doctrinal agreement comes first. All. 
care should be taken to exclude any ambiguity in the interpreta- 
tion of the true meaning of such an agreement by the contracting 
partners. For that reason, the “ historic Creeds’’ are not re- 
garded by the Orthodox as an adequate basis or a Sufficient safe- 
guard of the true “‘ agreement "’. Surely not because the Orthodox 
Church fails to recognize their basic importance. On the con- 
trary, the Orthodox Church, strictly speaking, has no other 
doctrinal or symbolic criteria except the ancient Nicean Creed, 
along with the formal definitions of the Ecumenical Councils and 
the unbroken tradition of her own being. For herself she does not 


' need anything else beside the Creed. An unambiguous under- 


standing and interpretation of the Faith, witnessed to by the 
Creed, is secured precisely by this continuity of her life. But, in 
her negotiations with those from whom she has been separated 
for centuries, if only by a lack of contact, the Orthodox Church 
will always require much more, exactly to sécure a true unanimity, — 
an ultimate identity of Faith. Now the main concern of the 
South Indian scheme was just the reverse of that. The alleged 
‘agreement ”’ is deliberately phrased in general and rather vague 
terms, with a definite purpose of leaving the greatest possibility 
for a “‘ reasonable liberty of interpretation ’’’. This phrase may 
mean the freedom of critical scholarship, as well as the freedom 
to continue, in the “ united *’ Church, the whole variety of those 
confessional interpretations which existed before the merger. The 
latter seems to be the case, for it is openly permitted to use for the 


) instruction of the faithful in the new Church any of the “ con- 


fessions "’ which had been in use in the uniting Churches while in 
the state of disruption and separation. An Orthodox would never 
accept such terms as adequate, as solid enough to secure the true 
unity of faith—and for him this unity is the indispensable pre- 


_ requisite of Church Unity. For him the South Indian scheme, as 


it stands and as it has been enacted, is not a scheme of Reunion, 
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but rather an administrative arrangement, which allows the diver- 
gent bodies and traditions to act together, as if they were in 


‘agreement. . For the Orthodox, however, no “ as if "’ is permissible 


in such an august and sacred cause. 


No CLEAR DEFINITION OF No CHURCH 


In the second place, the Church herself seems not to be an 
article of faith, as the faith is described in the scheme. “ Faith” 
and “ Order’’ seem to be not only distinguished in the scheme, 
but precisely divorced. In any case, there is no clear definition 
of the Church, her nature and structure, which is at least com- 
mended to the uniting Churches as a common criterion. Even 
the terms of membership are described in a peculiar way. Strange- 
ly enough, the right faith is not mentioned at all among the re- 
quirements. What is required from the prospective members is 
only their willingness “‘ to abide by the rules and regulations of 
the united Church’. Accordingly, the Ministry is regarded only 
as a ‘‘ constitutional form ’’, i.e., as something that belongs to the 
outward organization and historic settlement, and not to the 
intrinsic nature of the Church. ‘ The Historic Episcopate”’ is 


‘just an historic feature, nothing more. The final choice of this 


particular form or type of Church order seems to be decided by 
the motives of expediency and conformity with past history, 
since no doctrinal interpretation of the Ministry is given, and full 
liberty is left to the partners in the scheme on this crucial point. 
In the true Catholic conception of the Church, the Ministry is not 
merely an historic feature, but belongs absolutely to the very 
nature of the Church. 


No THEOLOGICAL DESCRIPTION OF THE MINISTRY 


This has been made quite clear by the Orthodox Churches in 
all their ecumenical negotiations. One of the chief questions put 
forward on various occasions by the Orthodox to Anglicans was 
usually this: Is the ordination to the priesthood regarded as 

‘a mystery ”’, ie., a sacrament? If a Church fails to answer this 
question in the affirmative, her ministry, from the Orthodox 
point of view, is not true and valid, Just because orders are not 
valid simply ex opere operato, the * Historic Episcopate ’’, estab- 
lished or re-established, without and apart from the true belief 
about it, can hardly be identified by the Church Catholic as the 
same Apostolic Ministry which’she is aware of having preserved 
since the beginning. There is no theological description of the 
Ministry, or of the Episcopate, in the scheme. Their ultimate 
meaning in the new ly constituted Church remains obscure. 

‘Episcopal ordination’ is regarded as a normal method of 
authorization for the ministry, yet all the ministers of the uniting 


_ Churches, including those who had no such ordination, are 
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admitted to the ministry without any further requirements, and - 


given the status of ‘‘ presbyters "’. The functions of the presbyter 
are described, but the nature of the presbyterate remains un- 
explained. There is no theology of the presbyteraté. What is 
the meaning of the ordination? It seems to be only an act of 
jurisdiction, a commission, an authorization. The Orthodox 
Church speaks of the ordination to priesthood. . No priesthood is 
mentioned in the scheme. Moreover, it is formally suggested that 
all the ministers retain their former ecclesiastical status in the 
Churches from which they came to the Church of South India, 
and are entitled to exercise ministerial functions in their former 
confessions also, provided they are actually permitted to do so by 
their new Church. But, obviously, this permission is understood 
to be of a merely disciplinary character. A very ambiguous 
situation is thereby constituted, and perhaps there is an inner 
contradiction in the whole arrangement. Is the Church of South 
India, so constituted, really a Church in the theological sense of 
this term? Is there any real union except an organizational 
unification? All care is taken to change nothing in the existing 
situation at large, and a sort of double allegiance is formally en- 
couraged. A member, and a minister, of the Church of South 
India remains, at least in principle or in potentia, a member, and a 
minister, of the Church or confession to which he belonged before 
the union. It seems to be assumed that he does still belong. This 
precarious position cannot be authorized unilaterally by the 
Church of South India, but must be authorized by the other 
Churches too. No wonder that some of these other Churches are 
seriously embarrassed by such a double membership and have 
difficulties in endorsing it. 


A CONFUSION OF CHURCHES 


An Orthodox theologian cannot help thinking that the scheme 
under discussion has inaugurated in South India not a reunion, 
but rather an utter confusion of Churches. An “ historic episco- 
pate "’ of a nondescript theological character does not conceal this 
confusion. Moreover, there is no assurance that episcopal ordina- 
tion will actually become the only permissible way of commission- 
ing for the ministry. _The present arrangement is subject to 
revision in the future, obviously from the practical, and not the 
doctrinal, point of view. There is no definite doctrine of the 
ministry to check or to guide the revision, for no doctrine, by 
basic agreement, can be binding, and therefore the only criterion 
available will be that of expediency and efficiency. On the whole, 
everything seems to be confused in the Church of South India : 


membership itself, ministry, theology. 


Yet it is not quite true to say that there is no definite theology 
implied in the scheme and no definite conception of the ministry 
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and episcopacy imposed and commended. No definite interpreta- 
tion is really a very definite interpretation : an interpretation which 
gives to the ministry no place in the doctrine., There are rules, or 


regulations, but no doctrine. Now this proposition has a definite 


doctrinal connotation. And this connotation is, obviously, not a 


catholic one. We come to the crucial point.: Is the Episcopate a" 


part of the Divine constitution of the Church, or merely an ecclesi- 
astical institution? Does it exist jure Divino, or merely jure 
ecclesiastico ? The latter assumption is essentially implied in the 
whole scheme. And this obvious doctrinal assumption makes the 


_whole scheme unacceptable for any Catholic, i-e., for any one who 


is committed to the former conviction. 

In brief, from the Orthodox point of view, the South Indian 
scheme is but an. unfortunate attempt to bring about unity by 
means which are not only inadequate for the purpose, but, by 
their very nature, exclude the basic unity in faith and doctrine, 


~and even encourage disunity, precisely in faith-and doctrine. It 


can hardly be considered, from the Orthodox point of view; a step: 


forward, a step towards a true and comprehensive reunion, truly 


Catholic and Ecumenical, towards the true healing of schism. Now 
the basic presupposition of the scheme was perhaps just this: 

There was no real schism at all, only some disagreements on Church 
order. This is the crucial point. No: there ts a schism. The 
diagnosis was wrong: therefore the prescription was wrong too. 


1949. New York City. (GEORGE FLOROVSKY. 


As a footnote to Dr. Florovsky’s article the following facts and 


figures will be of interest. 
In the Nandyal area there were, before the inauguration of the 


- union, the S.P.G. Telugu Mission in the Diocese of Dornakal and 


the South India United Church (Telugu Church Council). Of 
the latter some 30,000 members out of 45,000 have refused to 
enter the Church of South India, have appointed their own pastors 
and continue, although cut off from supplies from England, their 
own organization. Of the Anglicans, some 36,000 out of 44,000 


continue.as an Anglican body under the jurisdiction of the Metro- 


politan of the Church of India, Burma, and Ceylon. That is, 
66,000 Indian Christians out of 89,000. in the area. have remained 
outside the union, and there are now three bodies where before 
there were two. Such are the unhappy fruits of premature union. 


— 


WISE WORDS 


‘*’ What has enabled the Anglican Communion to hold together 
in the past is the-rule that ‘ no man shall be accounted or taken 
to be a lawful bishop, priest, or deacon in the Church of England, 
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or suffered to execute any of the said functions, except he be 
v called, tried, examined and admitted thereunto according to the 


form hereafter following fi.e., in the Ordinal in the Book of Com- 
mon Prayer of the Church of Te or hath had formerly 
episcopal consecration or ordination’. Its power of holding to- 
gether in the future depends on the observ ats of this rule. It is 
equally true that its prospect of restoring intercommunion with, 
for instance, the Orthodox and Old Catholic Churches depends on 
the same condition.’’— Bishop Gore and Others: The Proposed 
Scheme of Union in South India: An Opinion, p.7. 9 ~~ 


‘I confess that I view with great apprehension the tendency 
to advocate the acceptance of Episcopacy by those who tolerate 
it for the sake of reunion on the explicit terms that no theory of the 


Episcopate, its origin, character, or function should be required of 


them. Episcopacy is a matter of principle, or it is not. If it is 
not, Anglicans have been making much ado about nothing since 
the sixteenth century : if it is, then this agreement on a formula, 
meaning everything to one side and little or nothing to many on 


_ the other, either masks for momentary convenience a_funda- 


mental disagreement, or it is an implied confession that principle 
is 


‘“ Prudent men act by reason ; they know why they do things : 
on the other hand, the danger of a formula lies in its subration- 
ality ; men do the same thing or say’*the same word, knowing that 
they each mean and think different things. Men may meet at 
the Eucharist, though they hold different theories of it, because 
they one and all believe in its virtue, however they may interpret 
it; but here we have a formula uniting those .who believe in 
Episcopacy on principle and those who in many cases have no 
belief in it at all, or at least who accept it with little or no con- 
viction. I find it hard to believe that Episcopacy can be viewed 
as safeguarded under such conditions. The issue is not decided ; 
it is only reserved for another day.’ J. A. FF. GREGG, Arch- 
bishop of Dublin : Anglican Orders and the Prospects of K Reunion, 


page 14. 
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